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SUMMARY: Anthropomorphic language—from Greek anthropos (“man”) and morphé (“form”)—is pervasive in Scripture and
represents God’s gracious accommodation by which the infinite, invisible Spirit makes Himself intelligible to finite, fallen humanity
using human categories of thought and speech. Thus the Old Testament freely speaks of God with human body parts—eyes (Gen
1:4, 31; Ps 34:15; Zech 4:10), ears (Ps 5:1; 18:6), face (Lev 20:6; Num 6:25), hands (Exod 7:5; 15:17; Isa 23:11), arm (Exod 6:6; Ps
89:10), finger (Exod 31:18; Ps 8:3), feet (Exod 24:10), and footstool (Isa 66:1)—and describes divine actions in human terms: God
speaks creation into existence (Gen 1:3—26), walks among His people (Gen 3:8; Lev 26:12), stoops down to observe (Ps 113:6),
comes down to act in history (Gen 11:5; Exod 19:11), smells sacrifices (Gen 8:21), and even buries Moses (Deut 34:6). Scripture
also attributes human emotions to God—regret or grief (Gen 6:6—7; 1 Sam 15:35), compassion (Jdg 2:18), anger (Exod 4:14; Ps
7:11; Job 32:5), jealousy (Exod 20:5; Deut 6:15), relenting or changing course (Exod 32:14; 2 Sam 24:16)—not to imply moral
instability or limitation (Num 23:19; 1 Sam 15:29), but to communicate God’s covenantal responsiveness in relational terms humans
can grasp. He is further revealed through family imagery as Father (Exod 4:22; Isa 63:16), husband (Isa 54:5; Hos 2:19), and even
with maternal compassion (Isa 49:15; Hos 11:1—4), and through physical metaphors such as rock (Ps 18:2), fortress (2 Sam 22:2),
shield (Gen 15:1), and mother bird (Ps 91:4). While such language is necessary because human words are all God has given us to
understand divine realities, Scripture consistently warns against reducing God to any physical form or imagining Him as limited like
His creatures (Exod 20:4; Deut 5:8; Isa 55:8—9). All anthropomorphic revelation ultimately anticipates and finds its fullest expression
in the incarnation, where God truly entered history in Jesus Christ—the supreme and final accommodation—"the Word made flesh”
(John 1:1-18), by whom the invisible God is made fully and personally known (1 John 1:1-3).

Anthropomorphic language appears throughout Scripture as a way for God to communicate His nature and actions in terms that
human beings can understand. Because God is infinite and spiritual, human language cannot fully describe Him apart from analogy.
Therefore, the Bible frequently uses human imagery, actions, and emotions to describe the divine. This does not mean that God
literally possesses a physical body or human limitations, but rather that He reveals Himself through familiar categories so that
humans can comprehend His character and activity. At the same time, Scripture repeatedly reminds readers that God transcends
human form. Deuteronomy 4:15—16 warns Israel that they “saw no form” when God spoke at Sinai (cf. Numbers 23:19; 1 Samuel
15:29). Isaiah 40:25 asks, “To whom then will you compare me, that | should be like him?” (cf. Isaiah 46:5). Similarly, Isaiah 55:8—9
emphasizes that God’s thoughts and ways are higher than those of humanity (cf. Psalm 145:3; Job 11:7-9). In the New Testament,
Jesus confirms that “God is Spirit” (John 4:24; cf. Luke 24:39), while 1 Timothy 1:17 describes Him as “the King eternal, immortal,
invisible” (cf. Colossians 1:15; 1 Timothy 6:16). Thus anthropomorphic language functions as divine accommodation—God revealing
Himself in ways accessible to human understanding while remaining infinitely greater than human description.

One of the most common types of anthropomorphism in the Bible is the attribution of human body parts to God. These descriptions
symbolize divine attributes rather than literal anatomy. The “eyes” of the Lord often represent His perfect knowledge and
watchfulness over the world. Genesis 1:31 records that “God saw everything that he had made, and behold, it was very good” (cf.
Genesis 6:5; Psalm 33:13—14). Genesis 16:13 calls Him “the God who sees” (cf. Psalm 139:1-4). Psalm 11:4 declares, “His eyes
see, his eyelids test the children of man” (cf. Proverbs 15:3; 2 Chronicles 16:9), and Proverbs 5:21 affirms that “a man’s ways are
before the eyes of the Lord” (cf. Job 34:21). Similarly, God’s “ears” represent His attentiveness to prayer and human need. Psalm
18:6 states, “In my distress | called upon the Lord... my cry came before him, into his ears” (cf. Psalm 34:15; 1 Peter 3:12). Psalm
116:1-2 expresses gratitude for this divine attention: “| love the Lord, because he has heard my voice and my pleas for mercy” (cf.
Psalm 66:19; Psalm 130:2). Isaiah 59:1 likewise assures believers that “his ear is not dull, that it cannot hear” (cf. Psalm 145:18-19).
The *hands” and “arms” of God symbolize divine power and action. Isaiah 41:10 speaks of God upholding His people “with my



righteous right hand” (cf. Psalm 63:8; Isaiah 48:13), and Psalm 98:1 proclaims, “His right hand and his holy arm have worked
salvation for him” (cf. Exodus 15:6; Psalm 118:16). In Jeremiah 32:17 the prophet marvels at God’s creative power: “You have made
the heavens and the earth by your great power and by your outstretched arm” (cf. Deuteronomy 4:34; Psalm 89:13). These
expressions communicate God’s authority and ability to act decisively in history.

Scripture also refers to God’s “face,” “mouth,” and “voice,” each carrying symbolic significance. The face of God represents His
presence and favor toward His people. Psalm 4:6 prays, “Lift up the light of your face upon us, O Lord” (cf. Numbers 6:24—26; Psalm
67:1), while Psalm 31:16 asks God to “make your face shine on your servant” (cf. Psalm 80:3, 7, 19). Conversely, divine judgment is
described as God hiding His face, as in Psalm 30:7: “You hid your face; | was dismayed” (cf. Deuteronomy 31:17-18; Isaiah 59:2).
The “mouth” of God represents the authority of His spoken word. Isaiah 58:14 promises blessings because “the mouth of the Lord
has spoken” (cf. Isaiah 1:20; Jeremiah 9:12), and Isaiah 55:11 declares that God’s word “shall not return to me empty” (cf. Matthew
24:35; Hebrews 4:12). Deuteronomy 8:3 teaches that humanity lives “by every word that comes from the mouth of the Lord” (cf.
Matthew 4:4). Closely related is the “voice” of God, which represents divine revelation and power. In Exodus 19:19 God speaks from
Mount Sinai with a powerful voice (cf. Deuteronomy 5:22—24; Hebrews 12:26). Psalm 29 repeatedly celebrates “the voice of the
Lord,” describing it as powerful enough to break cedars, shake the wilderness, and flash forth flames of fire (cf. Psalm 18:13; John
12:28-29). In Genesis 3:9 Adam and Eve hear the voice of God calling in the garden (cf. Genesis 3:8, 10), demonstrating that God
communicates directly with humanity.

Anthropomorphic descriptions also portray God performing human-like actions to emphasize His involvement in the world. Genesis
3:8 famously describes Adam and Eve hearing “the sound of the Lord God walking in the garden in the cool of the day” (cf. Leviticus
26:12; Deuteronomy 23:14), expressing the intimate fellowship that once existed between God and humanity. Later in Genesis 11:5,
“the Lord came down to see the city and the tower” built at Babel (cf. Genesis 18:21; Psalm 113:6), illustrating divine awareness of
human pride. Genesis 18:1-2 describes the Lord appearing to Abraham near the oaks of Mamre (cf. Genesis 17:1; Genesis 26:2),
and Genesis 18:21 records God declaring that He will “go down to see whether they have done altogether according to the outcry
that has come to me” (cf. Genesis 19:24; Exodus 3:7-8). In poetic passages the imagery becomes even more vivid. Psalm 18:9-10
describes God descending in judgment: “He bowed the heavens and came down; thick darkness was under his feet” (cf. Psalm
144:5; Isaiah 64:1). Isaiah 64:1 expresses a similar longing for divine intervention: “Oh that you would rend the heavens and come
down” (cf. Micah 1:3-4). Another striking example occurs in Deuteronomy 34:6, where God Himself buries Moses (cf. Jude 9). These
descriptions portray God as actively present and involved in the affairs of humanity.

Human emotions are also attributed to God in anthropomorphic language, revealing His moral and relational engagement with
creation. Scripture speaks of God experiencing grief, anger, jealousy, compassion, and joy. Genesis 6:6 states that “the Lord
regretted that he had made man on the earth, and it grieved him to his heart” (cf. 1 Samuel 15:11; Ephesians 4:30). Similarly, Isaiah
63:10 describes Israel’s rebellion as grieving God’s Holy Spirit (cf. Psalm 78:40). God’s anger is frequently depicted as a response to
injustice and idolatry. Psalm 7:11 states, “God is a righteous judge, and a God who feels indignation every day” (cf. Nahum 1:2—6;
Romans 1:18), while Psalm 78:21 declares that “the anger of the Lord was kindled against Israel” (cf. Deuteronomy 9:7-8; Judges
2:14). Nahum 1:6 asks, “Who can stand before his indignation?” (cf. Malachi 3:2; Revelation 6:17). At the same time, Scripture
emphasizes God’s compassion and mercy. Psalm 103:8 describes Him as “merciful and gracious, slow to anger and abounding in
steadfast love” (cf. Exodus 34:6—7; Nehemiah 9:17). Lamentations 3:22-23 proclaims that “the steadfast love of the Lord never
ceases; his mercies never come to an end” (cf. Psalm 136:1-3). Zephaniah 3:17 even depicts God rejoicing over His people: “He will
rejoice over you with gladness; he will quiet you by his love” (cf. Isaiah 62:5; Jeremiah 32:41). These emotional expressions
communicate that God personally responds to the moral actions of humanity.

The Bible also uses family and relational imagery to portray God’s covenant relationship with His people. God is frequently called the
Father of Israel, highlighting His authority, care, and compassion. Deuteronomy 32:6 asks, “Is he not your father, who created you?”
(cf. Isaiah 63:16; Jeremiah 3:19). Malachi 2:10 similarly asks, “Have we not all one Father? Has not one God created us?” (cf.
Ephesians 4:6). Psalm 103:13 compares God’s compassion to that of a father toward his children (cf. Matthew 7:11; Luke 11:13). In
prophetic writings God is also depicted as a husband to His covenant people. Isaiah 54:5 declares, “Your Maker is your husband,
the Lord of hosts is his name” (cf. Jeremiah 31:32; Ezekiel 16:8). The book of Hosea develops this metaphor extensively, portraying
God’s faithful love despite Israel’s unfaithfulness (Hosea 2:19-20; cf. Hosea 3:1). Maternal imagery also appears in Scripture to
express God’s nurturing compassion. Isaiah 49:15 asks, “Can a woman forget her nursing child?” (cf. Psalm 131:2), while Isaiah
66:13 promises, “As one whom his mother comforts, so | will comfort you” (cf. Isaiah 42:14). These relational metaphors illustrate the
depth of God’s love and commitment toward His people.

Finally, Scripture uses physical objects and animal imagery to describe God’s protective and sustaining character. God is frequently
called a rock, emphasizing His stability and reliability. Psalm 18:2 proclaims, “The Lord is my rock and my fortress and my deliverer”
(cf. Deuteronomy 32:4; Psalm 62:6—7), while Psalm 62:6 declares, “He only is my rock and my salvation” (cf. Psalm 94:22). (SEE
Rock of Our Salvation, Christ Our Rock, Christ the Smitten Rock, Christ Our Rock of Refuge, Christ the Stone) In 2 Samuel 22:31
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God is described as “a shield for all those who take refuge in him” (cf. Genesis 15:1; Proverbs 30:5). The imagery of refuge and
fortress appears repeatedly, such as in Psalm 46:1: “God is our refuge and strength, a very present help in trouble” (cf. Psalm 91:2;
Nahum 1:7 SEE God our Refuge). Animal imagery is also used to communicate divine care and protection. Psalm 17:8 asks God to
“hide me in the shadow of your wings” (cf. Psalm 36:7; Psalm 57:1), and Psalm 91:4 says, “He will cover you with his pinions, and
under his wings you will find refuge” (cf. Ruth 2:12). Deuteronomy 32:11 compares God to an eagle that protects its young (cf.
Exodus 19:4), while Hosea 11:10 portrays God roaring like a lion when He calls His children home (cf. Amos 3:8). These vivid
metaphors help believers grasp the strength, protection, and faithfulness of God.

All of these anthropomorphic descriptions ultimately point toward the fullest revelation of God in Jesus Christ. While the Old
Testament often speaks of God figuratively using human imagery, the New Testament declares that God truly entered human history
through the incarnation. John 1:14 proclaims, “The Word became flesh and dwelt among us” (cf. Philippians 2:6-8; 1 John 1:1-2),
and John 1:18 explains that the Son has made the invisible God known (cf. Colossians 1:15). Jesus Himself declares in John 14:9,
“Whoever has seen me has seen the Father” (cf. John 12:45). Colossians 2:9 affirms that “in him the whole fullness of deity dwells
bodily” (cf. Hebrews 1:3), and Hebrews 1:3 describes Christ as “the radiance of the glory of God and the exact imprint of his nature.”
Thus the anthropomorphic language scattered throughout Scripture finds its ultimate fulfillment in Christ, where God is perfectly
revealed in human form so that humanity might truly know Him (cf. 2 Corinthians 4:6; 1 Timothy 3:16).

Related Resources:

= For much more discussion of the specific aspects of anthropomorphism applied to God see the excellent online
resource Dictionary of Biblical Imagery
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